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Résumé/Abstract

[En] Since the end of the civil war in 2002, Sielrmoneans have experienced a rela-
tively stable peace and it can be considered comknomledge that civilians and
former combatants are living in coexistence. Dunmyg fieldwork in the country |
was however surprised just how positively some f[egpoke about the post-
conflict situation. Ve have long forgotten about the warsome told me ; others
said they were asked to ‘forgive and forget’ aralrokd they already did so. On the
other hand, | met individuals who struggled witlgatve feelings towards former
combatants but still argued that coexistence wabkowt alternatives. In addition,
while | noticed how former combatants had integtaeccessfully into several loca-
tions, the label ‘ex-combatant’ still had a part&ly negative connotation. Intrigued
by these ambiguities | explore in this article tiferent aspects of coexistence in
Sierra Leone more in detail. Based on ethnographi@ collected during eight
months of fieldwork, the article describes threactices of coexistence in rural and
urban locations. The focus on coexistence, unlikeermormative terms like recon-
ciliation and reintegration commonly used in therkture about post-conflict con-
texts, invites to reflect about these practicetherathan evaluate the different ar-
rangements of living together.

Key-Words: Sierra Leone, coexistence, ex-combatants, cnsliareintegration,
‘forgive and forget'.

[Fr] Depuis la fin de la guerre civile en 2002 plapulation de Sierra Leone a béné-
ficié d’'une paix relativement stable et on peuedjue civils et ex-combattants vi-
vent en coexistence. Cependant, au cours de meailtce terrain, j'ai été surprise
de constater a quel point mes interlocuteurs gartal’'une maniere positive de la si-
tuation post-conflit. ©n a oublié la guerre depuis longtempdisaient certains,
tandis que d'autres soutenaient qu'on leur avainatelé de @ardonner et
d’oublier» et que, par conséquent, ils agissaient selonriceige. D’autres per-
sonnes que j'ai rencontrées partagent cependasedéisnents négatifs a I'égard des
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ex-combattants, mais ils soutiennent en méme teqopime telle coexistence est
sans alternative. Alors que j'ai constaté dansi@lus localités que les anciens
combattants s'intégrent avec succes, ce labetéxfeombattants continue a dispo-
ser d'une connotation particulierement négativetrigné par ces ambiguités,
j'explore plus en détail dans cet article les d#fits modes de coexistence en Sierra
Leone. Basé sur des données ethnographiques éelledtirant un travail de terrain
de huit mois, l'article décrit trois pratiques @iféntes de coexistence dans des ré-
gions rurales et urbaines du pays. L'accent mislawoexistence, a la différence
d’autres termes normatifs tels que ceux de rédatioih et de réinsertion, couram-
ment utilisés dans la littérature sur les contexest-conflit, invite a réfléchir sur
ces pratiques, plutdt qu'a évaluer ces différemtsmgements du vivre ensemble.
Mots-Clés: Sierra Leone, coexistence, ex-combattants, civémtégration, par-
donner et oublier.

Introduction !

The most instructive moments in ethnographic fieldware those when one faces
contradictions of literature and ‘field’, of people’s words aadtions, but most im-
portantly of one’s own assumptions and reality.sTlas the case during my field-
work in Sierra Leone, ten years after the civil viad ended. | struggled to under-
stand people’s use of the word ‘ex-combatant’. st who were called ‘ex-
combatants’ not all were actually associated withea groups, while at the same
time many of those who fought during the war livextmal lives, and were not re-
garded as ‘ex-combatant’. | also wondered aboutigulness of terms such as re-
integration or reconciliation. Some former combéddrad reintegrated or integrated
into communities successfully, yet others triedn@ke a living almost separate from
the rest of society. Both ways of living could le@adsuccess and both ways were
paved with difficulties leaving reintegration as a blurry concept at least final-
ly, there were communities that lived in peacefudxistence, and yet villagers had
personal, strongly negative feelings towards forommbatants, causing me to won-
der just how much reconciliation is needed after wia such a mere ‘performance’
of coexistence not harmful for individu&sOr, maybe, is ‘reconciliation’ simply
asking too much of victims of extreme violerite

In this article | wish to share some of my obsdorat in order to demonstrate the
complexity of coexistence in a post-war societythRa than evaluating which

| want to express my deep gratitude to all Sieraneans who shared their views with me. | want
to thank Ishiatu A. Koroma and Doris B. Lebbie floeir assistance and advice in Sierra Leone, and
Jonah Lipton, Anne Menzel, Edward Mando, and theigigants of the workshognthropologie
historique des pratiques de violence de masseBaris, November 2011, for their valuable com-
ments. Finally, | want to thank the editors foritttdmments and patience.
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‘strategies’ or ‘goals’ are best in facilitatingecastence after war, | focus on how
people have found ways to deal with the situatibm.understand how people live

after war, | argue, one should keep an open mimditaihe ways people rebuild so-

cial relationships. As | will show, certain pragicand conceptions of coexistence
raise questions with regard to the common undetsigrof the necessity of reinte-

gration or reconciliation.

This article is based on data gathered throughogttaphic fieldwork for a larger
research project on dealing with the past aftercthié war in Sierra Leone. Over a
total of eight months from 2010 to 2012, | havedumted research in mainly three
locations: Madina, a small village in the northtloé country, Tombodu, a larger vil-
lage in the east of the country, and Freetown,r&ieeone’s capital. In all of these
locations | interacted with a wide range of indivéds of all ages: farmers, miners,
traders, owners of small businesses, universitgestts, pupils, as well as profes-
sionals in fields related to dealing with the pdste majority of my informants can
be described as ‘civilians’ and many were direettfected by the violence. | also
spoke with former combatants of all ages and glitfihg factions. Introducing these
three locations, | will demonstrate how the perimepof the relationship between
civilians and former combatants can differ sigrifidy within a country. At the
same time, | will explore three different practieegsideas in Sierra Leone that help
people to live in and make sense of coexistence.

1. Civil war in Sierra Leone

The civil war in Sierra Leone lasted for about Idars from 1991 to 2062In
March 1991 a group of fighters entered the eagiarhof Sierra Leone from Libe-
ria. The Revolutionary United Front (RUF) was aaletmovement claiming to over-
throw the government and liberate the people. Withionths however it became
apparent that these rebels mainly attacked cidlemd forcibly recruited many into
their ranks. The government, which after a coupd82 was an interim government
headed by a group of young military commanders,emor less half-heartedly
fought against this rebel movement. Many of theliso$ were in fact recruited from
the same background as rebelgpung men with limited alternative opportuni-
ties- and soon also soldiers were looting villages aighgtrating atrocities, some-
times disguised as rebel attacks, earning thentatied sobels rebel-turned-soldier.
Starting mostly in the south of the country, lobaiter organisations (widely re-
ferred to askamajorg were formed and took to defending their villadgesn both
rebels and soldiers (Keen, 2005).

2 The war is well documented. See, for example, ABHL(2004), Coulter (2009), Gberie (2005),
Keen (2005), and Richards (1996).
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In 1996, largely pushed for by civil society groumemocratic elections took
place and a peace agreement was signed betweds asldethe government. How-
ever, fighting resumed shortly after and in 19%&, government was forced into ex-
ile by a joint soldier/rebel junta which was agairsted out of Freetown a year later
by West African peacekeeping forces. Although kbenajorshad been formalised
under the defense ministry and were fighting togethith the peacekeepers the tac-
tics they employed were sometimes indistinguishdiflen those of other fighting
factions. Once deployed outside their region ofjiarithey took to looting and kill-
ing as well. A second peace accord in 1999 aldedd@b end the war which was
eventually stopped after United Nations peacekeeped British forces intervened
in 2000-2002 (Abraham, 2001; Keen, 2005).

The effects of the war were appalling. Approximat8D,000 to 75,000 people
died of war-related causes, although such estinzatesnpossible to confirm (Lord,
2000). In total, about half of the population waspthced during the war, either in-
ternally or in the neighbouring countries of Guingad Liberia. Some 257,000
women and girls have reportedly been raped (Ibrahi8hepler, 2011). All armed
groups took to forcibly recruiting combatants arntleo helpers, including women
and children ; it has been estimated that there weare than 5,000 under-age com-
batants. About 600 amputees survived the war, tgutadoly four times as many am-
putations took place during the war (Lord, 200Q)oA&ities took place in all areas of
the country, although it is generally acknowledgeat the south and east suffered
most.

Nowadays many Sierra Leoneans talk about the wheiag senseless with regard
to the brutal forms of violence employed. The cohfacked an overall ideologyit
was neither religiously or ethnically motivatednd fronts were often unclear. At
times neither of the armed groups were fightingheather but indiscriminately at-
tacked civilians (cf. King, 2007; Richards, 1998he motivations of the fighters
were manifold- some might have had revolutionary ideas, otherdirtigve been
interested in the gains one was able to make belgrig an armed group or saw no
other alternative than to join one of the armedugso(Peters & Richards, 1998). At
the same time, structural causes and contributintpfs such as widespread corrup-
tion, bad governance, and importantly, youth unemypent are widely acknowl-
edged.

2. Silent Integration

In the first of three research locations, a smidithge in Bombali district of northern
Sierra Leone, | wondered about the ambiguous uskeofvord ‘ex-combatant’ and
learned how young men could avoid being labeledua$. Madina has no more
than 200 inhabitants and is situated about 15 kteidai of Makeni, the capital of
the Northern Province. In Madina, villagers workedstly on their farms, produc-
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ing rice, potatoes, or bright red chili in orderetarn a livelihood. During the war the
village was attacked several times by either rebelsogue government soldiers,
forcing people to temporarily leave their housed atay in the surrounding forests
or with relatives in other parts of the country. d#lof the villagers had thus not seen
the attackers. Many lost their property: housesviernt down, animals and house-
hold items stolen. Some experienced the loss oflfamembers or witnessed atroci-
ties such as severe beatings in the village ondutieir refuge in other locations.

What was remarkable about this village was thapfeealmost unanimously af-
firmed that ex-combatants and civilians are nothexsame> and strongly avowed
that they experienced no problems with each otAaerolder woman explained to
me that {tlhey have already mixed with ws and to my question of how she felt
about this, she added:its not a problem [...] They have already stopped, they
don’t touch us anymore (December 2010). One young man, asked why former
combatants and civilians can now live together pgnanswered, Because the war
is over». And others have described the relationship @avemthusiastic ways

| said we are living together now. Why | said we hving together, before this time we
didn’t have a mind to include the ex-combatantswhat we are doing. But nhow when
we see them somewhere, we will go there and tatk thiem. [...] All what causes this,
is peace. Before this time we don’t have such a njind Some man will come to me
and buy palm wine, we sit and pull parables (talties), they will drink and we will
laugh together, so this was what we were prayimg(fdan in his late 20s, December
2010)

Many of the informants in Madina insisted that hessaformer combatants were
engaged in the same activities, one could not séiffexence: «Before this time,
you don’t have anywhere to sit [without] somebodgring you, but for now, any
young man, [...] those that have been causing thblgmus, [...] they and us, you
don’t even know the difference(December 2010), a young man told me in an in-
terview together with his best friend who was cagduby an armed group during
the war.

Yet what puzzled me about these statements isatithe same time many villag-
ers said no known ex-combatants permanently livethé village. Different from
other locations in Sierra Leone, as | will descritsow, villagers in Madina were
thus not confronted with former perpetrators. Laterwever, | did encounter indi-
viduals who were associated with former armed gsowpo lived normal lives in
the village, which puzzled me even more.

More confusing still was the villagers reaction whee talked specifically about
ex-combatant#n the cities of whom many in Madina spoke rather negatively; d
playing prejudices towards ex-combatants commomlirparts of Sierra Leone.
Generally, the word ‘ex-combatant’ in Sierra Ledsiéed to a range of negative cli-
chés, and many in Sierra Leone have described #serthose young men hang-
ing out in the cities or bigger towns, who are @s3, living in slums, taking drugs,
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engaged in criminal activities. Since the firstamgations of motorbike taxi riding
were run entirely by former combatants, motorbike tiders are often suspected to
be former combatants as well. Although by now muitar taxi riders are not neces-
sarily ex-combatants, many of them are considesdsbtdangerous and more often
than notsuspectedo have fought during the war (Blrge, 2011 ; Mén2611). In
Madina, these same negative clichés were thus amadiwhen | talked with villag-
ers about former combatants in the cities, ancaé made clear to me thguchex-
combatants would not be welcome in the village. sTthere seemed to be an im-
portant distinction between former combatants whbaved or looked ‘rough’ and
former combatants who behaved ‘appropriately’ fbénzel, 2011).

A former combatant in Madina, for example, hadleétin the village without
problems. He had moved to Madina to stay with henfl, and though some villag-
ers knew of his history, such as the mother ofriesd, it seemed to be irrelevant in
everyday life in the village. How was it possiblat people would not ‘categorise’
this young man as an ex-combatant? | argue hetértlsame situations it was pos-
sible for some young men (and women) to behaveapsvthat mean they are not
considered ex-combatants, regardless if it is kntvat they were associated with
any armed groups or not.

One requirement for successful integration intoommunity in Sierra Leone is
indeed the display of correct behaviour. Integratid strangers, especially young
men, is an old practice in many Sierra Leonearoregias young men were always
needed to perform often temporary manual laboagmiculture or mining. Describ-
ing the integration of former combatants in noth&iarra Leone, Rosalind Shaw
shows how these older practices were employed.€Tletegration was most suc-
cessful if the present behaviour and attitude e€@xbatants was appropriate. Cur-
rent behaviour thus proved significantly more intpat to the success of integration
than the knowledge of what the given person didnduthe war. In fact, if the be-
haviour of ex-combatants was ‘humble’ enough nthierrquestions would be asked
(Shaw, 2010a). The young man in Madina who had lmegriured by one of the
armed groups seemed to agree that this was thevhgdbr society to function«If
the government says you should do [this] and theh you don't do it, then you
don’t want to be under control. And if somebodysag doesn’t want to obey the
government, it will be a problem for [ak] (December 2010). According to Shaw,
such a subsumed agencis«rucial for processes of social integration andxist-
ence» (Shawn, 2010a, 125).

That said, a range of scholars have raised impoctareats with regard to this in-
tegration practice. Importantly, it has been argthed this form of integration actu-
ally reinforce the very power relations that ledftostrations among particularly
young men before the war as young men are fordedaiow status in the commu-
nity (Peters, 2007 ; Shaw, 2010a ; Stovel, 2008)s Thay have been one of the rea-
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sons why many former combatants did not choosetton to their communities of
origin or other rural communities, as | will dissuselow.

So far, | have discussed one practice of coexistemamely, how former combat-
ants can integrate ‘silently’ in a given communityterestingly, the practice some-
how blurs the category of ‘ex-combatants’ as thet® behave appropriately are
not referred to as ex-combatants anymore. They Hazm@me ‘invisible’ ex-
combatants, while the word ‘ex-combatant’ is resdrfor ‘visible’ ex-combatants
and still connotated negatively. Yet, while sucbgasses of ‘silent’ integration are
likely to have happened in many locations of Sidreane, people did not always
speak so positively about coexistence as theyndidadina.

3. Forgive and forget ?

A second location where | spent a considerable amofitime was Tombodu, a
larger village with about 3000 inhabitants in thsteof Sierra Leone. In Tombodu |
learned how villagers found ways to live in coeaiiste with each other, even
though this was no easy task. The phrase ‘forgngefarget’ was central to this ra-
ther pragmatic practice of coexistence.

Tombodu’s location in a diamond-rich area of thertoy made it a critical loca-
tion for all armed groups during the war, as ahfing factions had at some point or
another attempted to mine diamonds for their owsfiprUnlike in Madina, where
villagers experienced heavy but sporadic attackspiiodu was under the control of
armed groups for a prolonged time, about threesyeédost of the villagers fled to
Guinea during the war ; some however were not tibféeee and thus became sub-
jects or witness of indescribable forms of atresitiThere were several mass graves
uncovered after the war, with the most prominerg dght in the center of the vil-
lage. Only a fraction of the inhabitants of Tombadturned after the war and earn
their livelihoods mainly as farmers. Many men alsoeemployed at the diamond
digging fields in the area.

In Tombodu, coexistence was perceived as tensey ldfthe non-combatant vil-
lagers expressed that they did not feel good whey saw former combatants, some
of whom were responsible for crimes committed immbodu itself. Despite this,
however, the villagers unanimously avowed that thegd together peacefully,
since there was no other alternative. In this canthe phrase ‘forgive and forget’
played a large role. The expression became popftlrthe war when it was initial-
ly coined by the government in 1999 and subsequeptlead throughout the coun-
try. ‘Forgive and forget’ was preached in churchessques and community meet-
ings, and disseminated by local NGOs and | encoedtthis phrase in all areas in
Sierra Leone (cf. Shaw, 2010b).

While in Madina, people often referred to ‘forgimad forget' seemingly without
giving it a second thought, in Tombodu many exanhitree expression. Many said
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that you can forgive but never forget, others @i can forget but never forgive.

This man, for example, points at the importancéoddiving in creating peace after

the war:
But some people are saying we will forgive but rogét. Civilians, rebels, soldiers, all
of you come together, the civilians have to beah# civilians are the ones who have to
bear it, who suffer most, so they have to bear. fE#hels where the ones holding the
guns, if we say we don't forgive them, we would hawe gripped them and the war
would not have been over. But we took on the pamywanted peace. [...] The civilians
agreed to let the war finish. (Man in his 40s, Toohl, February 2011)

This man illustrated how ‘forgive and forget’ is faom easy and that civilians are
the ones who suffer most in the situation. Yet Ise described their motivation: as
civilians they wanted peace, so they acceptedrice phey had to pay for it.

It was interesting that even those informants wkpressed personal difficulties
with the phrase ‘forgive and forget’ asserted tihatas crucial for peace to hold.
‘forgive and forget’ may thus be better understagda ‘performance’ or an expres-
sion for one’s willingness to live in coexistenagher than an articulation of real
emotions. Anthropologist Michael Jackson’s works particularly insightful here
Describing that such attitudesare performative in character, rather than mirher t
way a person ‘actually’ thinks or feets(2005, 369 ; 2004, 68), Jackson explains
how people choose certain strategies to make sbfdapossible rather than put
forward one’s individual demands. Elswhere Jacksgescribed how social life
among the Kuranko in northern Sierra Leone is gdlyeconceived in more practi-
cal - and pragmatie ways: «Kuranko people are far less exercised by the cdneep
al question, What is in my neighbor’s mifidrhan by practicing social wisdom [...]
and cultivating copresencegreeting,” ‘sitting together,” ‘working togetherand
‘moving as one®» (Jackson, 1998, 12). This hints at an understanali coexistence
as a feature, or even a necessity, of everydaydifeer than a choice motivated by
inner feelings.

Contrary to its literal meaning thus, if ‘forgivadforget’ was primarily used as a
performative expression it therefore did not neaelys negate that villagers still
bore personal feelings of hurt and anger. Rathanynin Tombodu learned to live
with the current situation, even if such practioésicceptance can be understood as
unfair to the victims of atrocities (Stovel, 2008he case of this woman demon-
strates the contradicting feelings involved:

— Woman : When | see these people | can say tlegtdhe my enemies. They
are my enemies ! You are staying with somebody theg took a knife saying
that | am coming to kill you, then you run away. &thyou come back you see
that person, you can still remember that persantithe he took that knife to kill
you. So you will always see that person to be yamemy because you see that
moment when he was trying to kill you. So theymgeenemies.

— FM : Now if you see such a person, nothing wilppen, will you do anything
with that person ?
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— [People sitting around, grumbling :] What will yalo ! - Unless you forgive
the person. - You won't kill the person, you wobh#at him, unless you forget
about him.

— Woman : [...] unless you forget about it and sitvdo You will sit down
together with them but you will never forget thentis they have done. You
cannot trust them anymore. (Woman in her 60s, Talabdanuary 2011)

The dilemma of the woman becomes clear as sheiblesdrow difficult it is to
‘forget’ when one cannot actually forget: by saythgt «you forget about it and sit
down with them» she refers to the practice of coexistence whikdwa civilians
and former combatants to live a normal life. Whee says &ut you will never for-
get» she refers to her actual memories or feelindgsis«not easy was perhaps the
phrase | heard most often during such conversations

To recapitulate, | have described how the phrageife and forget’ remains a
debated expression but generally represents psopiingness to live in coexist-
ence peacefully. As such, it does not indicate [@®peal feelings. While in places
such as Madina ‘forgive and forget’ was spoken albather ingenuously, in Tom-
bodu, where villagers suffered significantly moharn elsewhere, sentiments were
very mixed.

4. Urban opportunities

My third research location was Freetown, the capitéSierra Leone, where | once
again stumbled across the ambiguity of the categexycombatant’ but where
young individuals, including former combatants, @so find ways to start a new
life - perhaps an attraction of large cities in general.

Freetown has the typical fuzziness and chaos af Zity ; the city’s population
has been estimated to have risen to more thanliamlfter the war (the total popu-
lation of Sierra Leone is about 6 million) (Intetivaal Crisis Group 2008, 23). In
Freetown | heard no shared tales of the war, adiyidual life stories did not re-
semble each other as they often did in the rumtlons. In addition, people who
were in Freetown during the war had experiencefémint forms of violence than
those in the provinces. During the military intemtien in January 1999 some areas
of the capital were under heavy bombardment andvichehls also remembered
peacekeepers as perpetrators because they had doetis-‘infested’ areas indis-
criminately.

During my research in Freetown more than ten ya#ies these events the rela-
tionship between civilians and former combatants alanost not an issue in the ma-
jority of my conversations. Informants simply sthtdat it did not concern them as
former combatants were living in the ‘bad areasth#f city. «Freetown now is big,
[...] you can stay in the east and the other perscthe wesb, said one man in the
neighbourhood where | stayed, and simiarly othéarmants made statements such
as «hey are there. So what?Unlike in places like Tombodu, where former com-
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batants and often the very perpetrators of atrocities cotteat stayed in the same
community with civilians, in Freetown, civilians @gfiormer combatants appeared to
live separately.

Indeed, a large number of former combatants havmireed in the urban centres
of Sierra Leone and many of those unable to firmieeemployment can be found
in the less affluent neighbourhoods of the city Freetown these are mostly the
eastern areas of the city. Some former combataeferped to stay with the mem-
bers of their armed groups in the cities insteadetifrning to their communities of
origin, and have formed support networks for thduese Other ex-combatants re-
mained in the cities for another reason: havingrodted crimes in their communi-
ties of origin they felt ashamed to return or wepenly discouraged from returning
by their relatives or other community members. Sahthese networks of former
combatants have been linked to incidents of palitiiolence or criminal activities,
contributing to an image of the ‘dangerous ex-cawma (Christensen & Utas,
2008; Menzel, 2011).

Yet despite many of my informants’ statements #satombatants lived in the
‘bad areas’ of the city, many former combatants Ak integrated into ‘normal’
neighbourhoods of the town. | had witnessed thihéneighbourhood that | stayed
in. During a talk with a neighbour on his veranda dreeted a young man who
passed by. | was surprised to learn that, of @ted, several of the kamajors who
were deployed to ‘secure’ this area during the kst opted to remain permanently
in this neighbourhood once the war was oveYes! » the neighbour answered,
«you know now, we have forgotten about this warlseytare just here, we greet,
you see he greeted me, | didn’t even seeshifilarch 2012). The young man was
part of a group of kamajors who were assigned eéaatiea and who mistreated some
residents in brutal ways. Yet, this knowledge ekl away due to the high mobili-
ty in the neighbourhood. The neighbour was ondefiéw persons who knew about
the young men'’s role during the war. Thus the angtyy of the city might have
helped former combatants to integrate, as well gereeral display of appropriate
behaviour expected from all community members, saglpolitely greeting their
neighbours.

Thus, as mentioned above, the category ‘ex-combatas used in ambiguous
ways. Many of my informants were sceptical towafi@sner combatants, whereas
in fact they seemed to refer to the ‘bad areaghan city more generally. Like in
Madina, people thus made a difference between bigsiand ‘invisible’ ex-
combatants: those who fit an already negative élietere called ex-combatant,
where the personal histories of men who lived nbtivas had become irrelevant.

Finally, urban spaces have also opened up new apyities for young people, in-
cluding former combatants. The establishment ofonwke taxi riding in all bigger
cities in Sierra Leone after the war illustratesvhgoung men, including former
combatants, can create new avenues for makingraylilnitially established by a
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group of ex-combatants in the southern city of B business of providing taxi
services on motor bikes quickly spread. Today, mike taxi riding is a popular
profession for young men throughout the countryr¢®(i 2011 ; Fithen & Richards,
2005 ; Peters, 2007).

Such new forms of finding employment in their owetworks show that reintegra-
tion is not the only option for former combatai®gters (2007) points out that rein-
tegration also falsely suggests that somethingtbago back to the way it was,
which ignores changes that might have happenedadiety during or after the time
of the war. The case of motorbike taxi riding, éxample, could be better described
as a process of ‘aligning’ instead of ‘reintegrgti(Peters 2007, 6). That said, how-
ever, young men who engage in motorbike taxi ridilegconfront negative preju-
dices which they find difficult to counter (Menz@011). On a more general level,
the possibilities for all young persons in Sierr@ohe to earn a decent livelihood
remain extremely scarce.

Thus Freetown presented yet another scenario wighrd to coexistence. As in
Madina, | soon realised that the category ‘ex-camnfithwas rather blurry and that
even though many civilians avowed that they hacdamtact with ‘ex-combatants’,
former combatants had nevertheless integratedsimtiety. On the other hand for-
mer combatants (and young persons in general) teamained in or migrated to ur-
ban centres in Sierra Leone because of the grpassibilities to earn a living there,
even if chances to find a secure job remain love Jiccess of motorbike taxi riding
in Sierra Leone is a great example of how young heare created employement for
themselves in a postwar society.

Conclusion

In this article, | have explored three aspectsa#xéstence in Sierra Leone. First, |
have discussed how it is possible for former comnttatto (re)integrate into a com-
munity based on good behaviour. Second, | desctibeddea of ‘forgive and for-
get’ which is an expression of people’s willingnésdive in coexistence after the
war. Third, | looked at coexistence in a much manenymous, urban space. The
different situations in the various research laaifurther demonstrate that coex-
istence can be perceived in significantly differesatys within one country. Coexist-
ence in Sierra Leone may mean that, as in Tomhmehple merely accept each oth-
er but for the sake of peace will try to avoid dimtg. In Madina on the other hand |
could almost sense a convivial atmosphere, as peapphasised that they had ‘for-
gotten’ about the war and some former combatantg wable to live in the village
without any problems. In Freetown, though many gfinformants stated that they
lived separate from ‘ex-combatants’, former combegavere able to live normal
lives in many areas of the city, far from beingdbdd in such a waynot least be-
cause there seemed to be no relevance to revagpéstin everyday life.
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Recapitulating these observations, the situatioBiérra Leone has proven to be
complex with regard to a number of issues. Fifs, ambiguous use of the word
‘ex-combatant’ makes this category a rather bleogcept, which was more often
than not indicative of a person’s social statuseind of her or his actual past. Sec-
ond, and related to this, the question of reintidgmabecomes equally blurry. If for-
mer combatants are using their own networks in rotdemake a living in non-
violent ways, they may still not be ‘integratedtansociety but also do not hinder
peaceful coexistence. Third, the idea of recort@lmhas played a rather marginal
role during my research. While ‘forgive and forgstpopularly used in Sierra Leo-
ne to express the only alternative after war, ngrnekxistence, few Sierra Leone-
ans that | met actually spoke of a desire to re@®mnath former combatants. This
ultimately led me to question the necessity of ned@tion after civil war in this
particular context.

On a final note, such observations raise some itapbguestions concerning offi-
cial reconciliation or reintegration programmestalily, a range of official practic-
es of dealing with the past of the civil war hadtémplemented in Sierra Leone
long before | conducted this research, such a3 thiéh and Reconciliation Commis-
sion or the Special Court for Sierra Leone. Dunimg fieldwork however the work
of such institutions was not regarded as helpfukistablishing social relations af-
ter the war (cf. Shaw, 2005). Programmes such asTtiath and Reconciliation
Commission, geared to reconcile community membexsy even run counter to
everyday processes of coexistence as by designdftey categorise people into
‘victims’ and ‘perpetrators’. With regard to theimegration of former combatants
however, this may be counterintuitive to the infatrmprocesses where the ambiguity
of such categories such as ‘ex-combatant’ leavegdssibility of a renegotiation of
social roles.
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